SRI PARASARA BHATTA D 41

give room for a definite philosophical interpretation. The
philosophy that is developed in the interpretation of the
thousand names is called the Bhagavata system which
has a hoary past. Sankara in his commentary on the
Brahinasutra3^ criticises the vyuba -theory found in the
Pancaratra texts. But it is surprising to note that he supports
this theory in his commentary on the  Visnu-
sahasranamastotra, while commenting on the name
Caturvyuhah.31 But for Parasara all the thousand names
are significantly connected with one another and they
systematically articulate the Bhagavata philosophy.
According to the Bhagavata system Lord Narayana is
the para -aspect of the Supreme Being, which may be
called the primordial pre-cosmic form. This is fully
invested with the six-fold perfection or attributes namely
jnana, sakti, bala, aisvarya, virya and tejas. He then
assumes the four vyuha -forms, namely Vasudeva,
Sankarsana, Pradyumna and Aniruddha, to carry on
different cosmic functions. The next aspect of the Lord
is the Vibhava form. This is understood as the different
incarnations of the Lord such as Rama and Krsna. This
is followed by the iconic area form of Lord duly sanctified
and installed in temples. The last aspect which is no
less extolled than others is the antaryamin-iQim where
the Lord is concealed as the indwelling principle of every
thing in creation. For Parasara Bhatta the entire
Sahasranamastotra is so designed as to adore the divine
in all these modes. These names therefore also have
particular sequence, speaking ofthepara^ vyuha^ vibhava,
area   and antaryamm -forms in that order. Parasara
concludes his bhasya by declaring that the names towards
the end of the stotra suggest the path of arciradi by
which the fortunate souls proceed and reach the abode
of the Lord, from where there is no return.